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71	are	not	shown	in	this	preview.	Philosophy	of	psychology	is	concerned	with	the	philosophical	foundations	of	the	study	of	psychology.	It	deals	with	both	epistemological	and	ontological	issues	and	shares	interests	with	other	fields,	including	philosophy	of	mind	and	theoretical	psychology.	Philosophical	and	theoretical	psychology	are	intimately	tied	and
are	therefore	sometimes	used	interchangeably	or	used	together.	However,	philosophy	of	psychology	relies	more	on	debates	general	to	philosophy	and	on	philosophical	methods,	whereas	theoretical	psychology	draws	on	multiple	areas.	[1]	Epistemology	Some	of	the	issues	studied	by	the	philosophy	of	psychology	are	epistemological	concerns	about	the
methodology	of	psychological	investigation.	For	example:	What	constitutes	a	psychological	explanation?	What	is	the	most	appropriate	methodology	for	psychology:	mentalism,	behaviorism,	or	a	compromise?	Are	self-reports	a	reliable	data-gathering[2]	method?	What	conclusions	can	be	drawn	from	null	hypothesis	tests?	Can	first-person	experiences
(emotions,	desires,	beliefs,	etc.)	be	measured	objectively?	Ontology	Philosophers	of	psychology	also	concern	themselves	with	ontological	issues,	like:	Can	psychology	be	theoretically	reduced	to	neuroscience?	What	are	psychological	phenomena?	What	is	the	relationship	between	subjectivity	and	objectivity	in	psychology?	Relations	to	other	fields
Philosophy	of	psychology	also	closely	monitors	contemporary	work	conducted	in	cognitive	neuroscience,	cognitive	psychology,	and	artificial	intelligence,	for	example	questioning	whether	psychological	phenomena	can	be	using	the	methods	of	neuroscience,	evolutionary	theory,	and	computational	modeling,	respectively.[3][4]	Although	these	are	all
closely	related	fields,	some	concerns	still	arise	about	the	appropriateness	of	importing	their	methods	into	psychology.	Some	such	concerns	are	whether	psychology,	as	the	study	of	individuals	as	information	processing	systems	(see	Donald	Broadbent),	is	autonomous	from	what	happens	in	the	brain	(even	if	psychologists	largely	agree	that	the	brain	in
some	sense	causes	behavior	(see	supervenience));	whether	the	mind	is	"hard-wired"	enough	for	evolutionary	investigations	to	be	fruitful;	and	whether	computational	models	can	do	anything	more	than	offer	possible	implementations	of	cognitive	theories	that	tell	us	nothing	about	the	mind	(Fodor	&	Pylyshyn	1988).	Related	to	the	philosophy	of
psychology	are	philosophical	and	epistemological	inquiries	about	clinical	psychiatry	and	psychopathology.	Philosophy	of	psychiatry	is	mainly	concerned	with	the	role	of	values	in	psychiatry:	derived	from	philosophical	value	theory	and	phenomenology,	values-based	practice	is	aimed	at	improving	and	humanizing	clinical	decision-making	in	the	highly
complex	environment	of	mental	health	care.[5]	Philosophy	of	psychopathology	is	mainly	involved	in	the	epistemological	reflection	about	the	implicit	philosophical	foundations	of	psychiatric	classification	and	evidence-based	psychiatry.	It	aims	is	to	unveil	the	constructive	activity	underlying	the	description	of	mental	phenomena.[6]	References	^	Outline
of	Theoretical	Psychology.	doi:10.1057/978-1-137-59651-2.	^	R.	Stewart	Ellis	(2010).	"Research	data	gathering	techniques".	Kettering	University.	^	Coltheart,	Max	(January	2006).	"What	has	Functional	Neuroimaging	told	us	about	the	Mind	(so	far)?	(Position	Paper	Presented	to	the	European	Cognitive	Neuropsychology	Workshop,	Bressanone,	2005)".
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.abirra	ed	n³Ãtob	le	ne	cilc	odneicah	otnemucod	le	ragracsed	edeuP	.elbinopsid	¡Ãtse	on	of	oppressive	social	and	governmentalders,	especially	when	they	do.	Marginalizes	those	who	do	not	conform	to	the	binaries	of	Gasre	(Butler	1990;	Bettcher	2014;	Dea	2016a).	Feminist	ethics	that	are	attentive	attentive	the	intersections	of	multiple	aspects	of
identity	including	race,	class,	and	disability,	in	addition	to	gender,	criticize	and	correct	assumptions	that	men	simpliciter	are	historically	privileged,	as	if	privilege	distributes	equally	among	all	men	regardless	of	how	they	are	socially	situated.	They	instead	focus	more	on	criticizing	and	correcting	oppressive	practices	that	harm	and	marginalize	others
who	live	at	these	intersections	in	order	to	account	for	the	distinctive	experiences	of	women	whose	experiences	are	not	those	of	members	of	culturally	dominant	groups	(Crenshaw	1991;	Khader	2013).	Whatever	the	focus	of	feminist	ethicists,	a	widely	shared	characteristic	of	their	works	is	at	least	some	overt	attention	to	power,	privilege,	or	limited
access	to	social	goods.	In	a	broad	sense,	then,	feminist	ethics	is	fundamentally	political	(Tong	1993,	160).	This	is	not	necessarily	a	feature	of	feminist	ethics	that	distinguishes	it	from	¢Ã​Â​Âmainstream¢Ã​Â​Â	ethics,	however,	since	feminist	analyses	of	ethical	theory	as	arising	from	material	and	nonideal	contexts	suggest	that	all	ethics	is	political	whether
its	being	so	is	recognized	by	the	theorist	or	not.	Since	feminist	ethics	is	not	merely	a	branch	of	ethics,	but	is	instead	¢Ã​Â​Âa	way	of	doing	ethics¢Ã​Â​Â	(Lindemann	2005,	4),	philosophers	engaged	in	the	above	tasks	can	be	concerned	with	any	branch	of	ethics,	including	meta-ethics,	normative	theory,	and	practical	or	applied	ethics.	The	point	of	feminist
ethics	is,	ideally,	to	change	ethics	for	the	better	by	improving	ethical	theorizing	and	offering	better	approaches	to	issues	including	those	involving	gender.	Feminist	ethics	is	not	limited	to	gendered	issues	because	the	insights	of	feminist	ethics	are	often	applicable	to	analyses	of	moral	experiences	that	share	features	with	gendered	issues	or	that	reflect
the	intersection	of	gender	with	other	bases	of	oppression.	Feminist	philosophical	endeavors	include	bringing	investigations	by	feminist	ethics	to	have	ethical,	widely	conceived	issues.	Feminist	ethics	as	an	academic	area	of	study	in	the	field	of	philosophy	dates	back	to	the	1970s,	when	philosophical	journals	began	to	publish	more	frequently	articles
specifically	related	to	feminism	and	sexism	(Korsmeyer	1973;	Rosenthal	1973;	Jaggar	1974),	and	after	women's	curricular	programs	€	€	TM	studies	began	to	be	established	in	some	universities	(Young	1977;	Tuana	2011).	Readers	interested	in	obvious	themes	in	the	fifty	years	of	feminist	ethics	in	philosophy	will	find	this	discussion	in	section	(2)	below,
"Themes	in	Feminist	Ethics".	Before	1970,	"There	was	no	recognized	body	of	feminist	Philosophy	(Card	2008,	90).	Of	course,	throughout	history,	philosophers	have	tried	to	understand	the	roles	that	gender	can	play	in	moral	life.	However,	such	philosophers	presumably	addressed	male	readers,	and	their	accounts	of	women's	moral	abilities	did	not
generally	aim	to	interrupt	women's	subordination.	Rarely	in	the	history	of	philosophy	you	will	find	philosophical	works	that	notice	gender	to	criticize	and	correct	the	historical	privileges	of	men	or	to	interrupt	the	social	orders	and	practices	that	subordinate	groups	in	gender	dimensions.	The	understanding	that	sex	is	important	to	one's	ethical	theory	in
some	way	is	necessary	for,	but	not	enough,	feminist	ethics.	However,	some	philosophers	and	writers	in	almost	every	century	are	precursors	of	feminist	ethics.	The	representative	authors	who	write	in	the	seventeenth,	eighteenth	and	nineteenth	century	discussed	below	explicitly	address	what	they	perceive	as	moral	errors	resulting	from	oppression	on
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soluc¡Ãtsbo	selat	odnauC	included	catherine	macaulay	(tomaselli	2016),	olympe	de	gouges	and	madame	de	Staã	«l	(lands	2016),	wollstonecraft	and	condorcet	that	there	were	materialAmong	the	sexes,	but	advanced	moral	arguments	against	double	the	technical	are	based	on	universal	humanism.	However,	the	notion	of	universal	humanism	tended	to
prioritize	traditionally	viewed	virtues	as	masculine.	Wollstonecraft,	for	example,	argued	against	the	perceptions	that	women	lack	the	abilities	of	men	for	morality,	but	praised	rationality	and	"masculinity"	as	previous	conditions	for	morality	(Tong	1993,	44).	1.2	Influences	and	problems	of	the	nineteenth	century	in	Europe	and	America	of	the	North,	the
moral	arguments	of	the	nineteenth	century	joined	around	material	issues	that	would	later	be	appreciated	by	feminist	enthusiasts	as	important	as	important.	A	remarkably	diverse	variety	of	women	activists	and	intellectuals	advanced	to	the	recognizable	feminist	arguments	for	the	moral	leadership	of	women	and	the	greatest	freedoms	as	moral
imperatives.	The	resistance	of	enslaved	women	and	the	political	activism	of	their	descendants,	organizations	against	the	slavery	of	women	in	Europe	and	amatic	of	the	north,	the	attention	to	inequality	in	the	access	of	women	to	income,	property,	Sexual	freedom,	the	full	citizenship	and	consultant,	evidence,	and	the	emergence	of	Marxist	and	socialist
theories	contributed	to	the	participation	of	women	in	the	arguments	for	the	reductions	of	militarism,	capitalism	without	restrictions,	domestic	violence	and	Related	abuse	of	drugs	and	alcohol,	among	other	concerns.	Offering	the	first	appearance	of	the	term	of	feminism	(offen	1988),	the	nineteenth	century	is	characterized	by	a	plurality	of	approaches
to	protofessional	technique,	that	is,	the	theorization	of	the	technical	theorization	that	anticipated	and	created	the	foundations	for	modern	feminist	concepts.	These	include	some	theory	consisting	of	the	universal	humanism	of	Wollstonecraft	and	Condorcet	and	that	emphasize	the	differences	between	sexes	to	defend	the	superiority	of	female	morality.
The	best	known	of	the	first	in	philosophy	are	the	subjection	of	the	women	of	John	Stuart	Mill	([1869]	1987),	which	he	creditsTaylor	Mill	with	co-authorship,	and	Harriet	Taylor	Mill's	essay,	"Women's	franchise"	(H.	T.	Mill	[1851]	1998).	Like	its	Illustration	precursors,	Mill	and	Taylor	argue	that	women	must	have	equal	rights	and	equal	access	to	political
and	social	opportunities.	As	a	utilitarian	philosopher,	Mill	further	emphasizes	the	benefits	for	society	and	the	human	species	of	improving	the	lives	of	women	and	social	situations.	Mill	expresses	skepticism	about	the	assertions	that	women	are	morally	superior	to	men,	as	well	as	the	assertions	that	women	have	"general	responsibility	for	moral	bias,
emotionality	and	misjudgement	in	ethical	decision-making	([1869]	1987,	518	and	519).	Mill	and	Taylor	tend	to	overemphasize	the	roles	of	women	who	are	wives.	There	are	some	differences	between	men	and	women	who	are	controversial	today;	Mill's	works	emphasize	especially	the	benefits	for	family	and	domestic	life	as	reasons	to	support	the
release	of	women	from	subjugation.	Despite	these	points	of	view,	both	advocate	for	the	benefits	of	women	'	s	liberation	for	academic	and	political	spheres.	For	example,	they	describe	the	differences	in	achievement	and	behavior	to	be	the	result	primarily	of	social	situations	and	women's	education,	which	makes	their	point	of	view	consistent	with	the
arguments	of	the	Illustration	scholars	mentioned	above,	and	some,	but	not	all,	of	the	nineteenth	century.	-	and	authors	of	the	20th	century	discussed	below.	Attitudes	about	the	reasons	for	the	moral	goodness	of	such	achievements	differed.	Some	first	utopian	and	socialist	movements	in	Europe	that	influenced	women's	rights	activists	in	the	United
States	and	would	then	influence	the	British	thinkers,	including	John	Stuart	Mill,	led	led	selacidar	atsiv	ed	sotnup	noraserpxe	satsilaicos	sotneimivom	sorto	,etsartnoc	nE	.)2891	s©ÃsioM(	omsilatnemitnes	y	dadilautiripse	,roma	,azelitneg	ed	satanni	sedadilauc	sal	a	odibed	"seroirepus"	omoc	serejum	saL	ed	satsiv	sal	ed	senoinipo	sal	a​Ãrazrofer	euq
arenam	ed	noreicih	ol	orep	,serejum	sal	ed	aicnatropmi	al	y	saninemef	sedutriv	sal	of	men	and	women	not	by	attributing	distinctive	or	greater	moral	virtues	to	women,	but	by	challenging	systems	of	privilege	due	to	sex,	race,	and	class	(Taylor	1993).	Although	Mill	and	Taylor	would	later	argue	that	¢Ã​Â​Âsexual	inequality	is	an	impediment	to	the
cultivation	of	moral	virtue,¢Ã​Â​Â	some	American	activists	such	as	Catherine	Beecher	forwarded	a	¢Ã​Â​Âseparate-but-equal¢Ã​Â​Â	vision	of	men	and	women	as	psychologically	and	essentially	different,	a	view	¢Ã​Â​Âaccording	to	which	female	virtue	is	ultimately	better	than	male	virtue¢Ã​Â​Â	(Tong	1993,	36	and	37).	In	the	pivotal	year	of	1848,	Frederick
Douglass	insisted	that	¢Ã​Â​Âall	that	distinguishes	man	as	an	intelligent	and	accountable	being,	is	equally	true	of	woman¢Ã​Â​Â	(quoted	in	Davis	2011,	51).	In	the	same	year,	the	Declaration	of	Sentiments	was	signed	at	a	women¢Ã​Â​Âs	rights	convention	in	Seneca	Falls,	New	York,	and	socialist	and	anarchist	revolutions	took	place	in	Europe.	The
revolutionaries	included	public	thinkers	who	advocated	communal	property	and	sexual	equality,	and	who	criticized	the	involvement	of	state	and	church	in	marriage.	Their	arguments	about	practical	and	feminist	ethics	influenced	Emma	Goldman	and	other	turn-of-the-century	thinkers.	Philosophical	thinkers	of	different	backgrounds	gained	greater
access	to	education	and	printing	presses	in	the	nineteenth	century,	resulting	in	a	plurality	of	approaches	to	the	project	of	understanding,	criticizing,	and	correcting	how	gender	operates	within	our	moral	beliefs	and	practices.	For	example,	the	attachment	of	some	protofeminist	thinkers	to	the	domestic	virtues	shaped	their	ethical	recommendations.
Some	white	and	middle-class	activists	argued	for	the	end	of	slavery	and,	later,	against	the	subordination	of	emancipated	women	of	color	precisely	on	the	grounds	that	they	wished	to	extend	the	privileges	that	white	and	middle-class	women	enjoyed	in	the	domestic	and	private	sphere,	maintaining	the	social	order	while	valorizing	feminine	goodness.	As
Clare	Midgley	says,	¢Ã​Â​ÂWomen¢Ã​Â​Âs	role	was	discussed	in	terms	of	family	life.	Emancipation	would	mark	the	end	of	the	sexual	exploitation	of	women	and	of	the	disruption	of	family	life,	and	the	creation	of	a	society	in	which	the	black	woman	was	able	to	occupy	her	proper	station	as	a	Daughter,	a	Wife,	and	a	Mother¢Ã​Â​Â	(Midgley	1993,	351).	In
contrast,	some	former	slaves	including	Anna	Julia	Cooper	and	Ida	B.	Wells-Barnett,	and	descendants	of	slaves	including	Mary	Church	Terrell,	grounded	their	work	for	women¢Ã​Â​Âs	rights	and	arguments	for	women¢Ã​Â​Âs	moral	and	sociopolitical	equality	in	rather	different	priorities,	asserting	more	interest	in	equal	protection	of	the	laws,	economic
liberation,	political	representation,	and	in	Wells-Barnett¢Ã​Â​Âs	case,	self-defense	and	the	exertion	of	the	right	to	bear	arms,	as	necessary	to	the	very	survival	and	liberation	of	Black	Americans	(Giddings	2007).	Cooper,	who	rightly	criticized	white	feminists	for	racist	(and	female-supremacist)	statements	when	they	were	offered	as	reasons	to	work	for
white	women¢Ã​Â​Âs	voting	rights	rather	than	Black	men¢Ã​Â​Âs,	advanced	a	view	of	virtues	and	truth	as	having	masculine	and	feminine	sides.	A	century	before	care	ethics	would	become	a	strain	of	academic	feminist	ethics,	Cooper	urged	that	both	masculine	reason	and	feminine	sympathy	¢Ã​Â​Âare	needed	to	be	worked	into	the	training	of	children,	in
order	that	our	boys	may	supplement	their	virility	by	tenderness	and	sensibility,	and	our	girls	may	round	out	their	gentleness	by	strength	and	self-reliance¢Ã​Â​Â	(Cooper	[1892]	2000,	60).	Her	timeless	concern	for	the	U.S.	was	that	a	nation	or	a	people	¢Ã​Â​Âwill	degenerate	into	mere	emotionalism	on	the	one	hand,	or	bullyism	on	the	other,	if	dominated
by	either	exclusively¢Ã​Â​Â	(61).	Hers	is	a	normative	argument	for	appreciating	the	contributions	that	both	traditionally	feminine	and	masculine	values	could	offer	to	a	well-balanced	ethics.	Explicitly	arguing	that	matter	to	knowledge	claims	and	moral	theorizing,	Cooper	insisted	that	historical	knowledge	necessary	to	a	nation¢Ã​Â​Âs	self-understanding
depends	on	the	representation	of	Black	Americans¢Ã​Â​Â	voices,	and	especially	the	¢Ã​Â​Âopen-eyed	but	hitherto	voiceless	Black	Woman	of	America¢Ã​Â​Â	(Cooper	[1892]	2000,	2;	Gines	2015).	Manifesting	Cooper¢Ã​Â​Âs	call	for	representations,	Wells-Barnett	determinedly	included	accounts	of	girls	and	women	killed	by	lynching	along	with	the	narratives
of	murdered	men	and	boys,	and	challenged	the	¢Ã​Â​Âracial-sexual	apologies	for	lynching	to	trample	the	twin	myths	of	white	(female)	sexual	purity	and	black	(male)	sexual	savagery¢Ã​Â​Â	(James	1997,	80).	Wells-Barnett¢Ã​Â​Âs	investigative	journalism	led	her	to	the	blunt	suggestion	that	some	of	the	sexual	relationships	giving	rise	to	cover	stories	of	rape
as	justifications	for	lynching	were	consensual	relationships	between	white	women	and	Black	men,	while	rapes	of	Black	women	and	girls,	¢Ã​Â​Âwhich	began	in	slavery	days,	still	continues	without	reproof	from	church,	state	or	press¢Ã​Â​Â	(quoted	in	Sterling	1979,	81).	1.3	Twentieth-Century	Influences	and	Issues	Like	Wells-Barnett,	anarchist	and
socialist	writers,	some	from	working-class	backgrounds,	advanced	frank	arguments	for	differently	understanding	women¢Ã​Â​Âs	capacities	and	desires	as	sexual	beings	with	their	own	moral	agency.	Leaders	included	Emma	Goldman,	whose	anarchism	was	developed	as	a	response	to	Marx	and	Marxism	(Fiala	2018).	Goldman	argued	for	broader
understandings	of	love,	sexuality,	and	family,	because	she	believed	that	traditional	social	codes	of	morality	resulted	in	the	corruption	of	women¢Ã​Â​Âs	sexual	self-understanding	(112).	Like	Wells-Barnett,	Goldman	coupled	arguments	against	feminine	sexual	purity	with	attention	to	the	sexual	exploitation	of,	and	trafficking	in,	women	who	did	not	enjoy
the	state¢Ã​Â​Âs	protection	(Goldman	2012).	Some	suffragists¢Ã​Â​Â	¢Ã​Â​Âemphasis	on	female	morality	repulsed	Goldman.	Yet,	she	ridiculed	the	claim	that	women	were	morally	superior	to	men	...	she	also	stressed	that	women	should	be	allowed	and	encouraged	to	freely	express	their	‘truth’	femininity”	(Marso	2010,	76).	Although	the	protofeminists	of
the	early	twentieth	century	differ	in	their	beliefs	about	whether	men	and	women	are	morally	different	in	their	character,	they	generally	share	a	belief	in	the	progressive	ideals	of	moral	and	social	improvement	if	only	humanity	brought	a	just	and	rational	thought	to	endure	ethical	issues.	The	pragmatists	of	the	progressive	era,	including	Wells-Barnett,
Charlotte	Perkins-Gilman,	Jane	Addams	and	Alice	Paul,	“seen	the	social	environment	as	malleable,	able	to	improve	through	human	action	and	philosophical	thinking”	(Whipps	and	Lake	2016).	The	beginning	of	the	century	was	characterized	by	a	remarkablely	optimistic	thought	even	by	more	radical	theorists	who	appreciated	the	profound	damages	of
oppressive	social	organizations.	The	majority	of	the	progressive	and	suffrage	activists	of	this	era	were	never	described	with	the	new	term,	“feminist”,	but	as	the	immediate	precursors	of	feminism,	are	described	today	as	feminists.	Although	the	belief	in	the	possibilities	of	change	seems	widely	shared,	the	feminists	of	the	progressive	era	did	not	always
share	common	ground	with	the	moral	natures	of	women	and	how	to	achieve	moral	progress	as	a	nation.	For	example,	both	Goldman	and	pro-sovereign	Charlotte	Perkins-Gilman	argued	that	individual	self-transformation	and	self-understanding	are	key	to	the	best	moral	characters	of	women	(Goldman	2012),	while	maintaining	that	a	person's	efforts
were	better	supported	by	a	less	individualistic	and	more	community-based	social	and	political	framework	(Gilman	1966).	While	Goldman	included	greater	access	to	the	fight	against	birth	andReproductive	among	the	morally	urgent	routes	to	the	individual	self	-discovery	of	women,	Gilman	and	many	feminist	defended	women's	access	to	contraception
of	ways	than	that	which	Eugenics'	increasingly	popular	policies	in	North	and	South	America	and	Europe	(Gilman	1932).	The	contributions	of	white	women	who	are	friendly	with	the	eugenics	of	feminist	ethical	arguments	to	interrupt	oppressive	pronatalism	or	to	avoid	the	measurable	costs	of	paternity	in	sexist	societies	often	took	the	form	of
deepening	other	forms	of	marginalization,	including	those	based	on	race,	disability	and	class	(class(class(class(class)	In	the	United	States,	the	centrality	of	gender	and	gender	issues	in	public	ethics	reached	a	high-water	mark	during	the	progressive	era,	moving	a	magazine	to	write	in	1914	that	"time	has	come	to	define	feminism;	it	is	no	longer	possible
to	ignore	it	(Cott	1987,	13).	Unfortunately,	this	feeling	would	diminish	with	the	beginning	of	World	War	I	and	the	consequent	disappearance	of	optimistic	beliefs	in	the	powers	of	human	rationality	to	achieve	moral	progress.	However,	throughout	the	1920s,	1930s	and	1940s,	as	economic	difficulties,	military	conflicts	and	wealth	disparity	fluctuated
internationally,	women's	groups	and	feminist	activists	in	many	countries	would,	with	some	success,	advance	feminist	and	moral	arguments	for	the	workplace,	professionals,	professionals,	professionals,	professionals,	professionals,	electoral	and	educational	access,	for	the	liberalization	of	contraception,	marriage	and	laws	of	divorce,	and	against
military	law.	Some	of	its	gains	in	greater	access	to	voting,	education	and	prosperity	may	have	contributed	to	the	wide	audience	that	was	receptive	to	Simone's	publicationsin	Europe	and,	after	the	available	translations,	in	North	America.	Beauvoir	was	self	-identified	for	the	first	time	as	a	feminist	in	1972	(Schwarzer	1984,	32),	and	she	consistently
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ed	sonig³Ãrdna	seuqofne	sol	arap	sodanoicaler	sotnemugra	soL	.)882	,4791	raggaJ("	lauxes	n³Ãicarapes	al	ed	s©Ãvart	a	rargol	edeup	es	on	odatluser	etsE	.dadilanoicar	al	omoc	n³Ãicome	al	,aicneicife	al	omoc	selanosrep	senoicaler	sal	otnat	arolav	euq	,sobma	ed	sotnemele	serojem	sol	eroprocni	euq	anig³Ãrdna	arutluc	aveun	anu	raerc	se	ragul	us	ne
recah	somebed	euq	ol"	euq	eneitsos	raggaJ	.rojem	etnemlarom	y	etnerefid	odnum	nu	ed	avitcudorp	arenam	anu	ed	ovitcudorp	omoc	omsitarapes	led	artnoc	ne	natnemugra	raggaJ	nosilA	omoc	sofos³Ãlif	,odreucased	odnuforp	nu	nE	.)8891	dnalgaoH	;3891	eyrF	;9791	ylaD(	rarepse	na​Ãrdop	serbmoh	sol	euq	serejum	sal	a	osecca	le	serbmoh	sol	a	agein	y
serejum	sal	ed	n³Ãixenoc	royam	al	rojem	atnemof	omsitarapes	le	euq	natnemugra	n©ÃibmaT	.aimedaca	al	ne	etnemlanoicidart	netucsid	es	euq	serbmoh	sol	rop	sadanimod	sacit©Ã	sa​Ãroet	sal	a	rednopser	etnemelpmis	ed	ragul	ne	,avitanretla	acit©Ã	raerc	euq	le	ne	oiranecse	nu	etimrep	omsitarapes	le	euq	natnemugra	solle	ed	sonuglA	.)8891
dnalgaoH	;8891	draC(	serbmoh	sol	ed	³Ãrapes	eS	"	serejum	arap	o	)5991	ttiW	y	8891	namlepS	.fc	;8791	niffirG(	omsilaicnese	le	rop	ritucsid	ed	ylaD	noc	odreuca	ed	serbmoh	sol	euq	serojem	etnematanni	nos	serejum	sal	ed	selarom	sazelarutan	sal	is	a	otnauc	ne	ylaD	noc	odreuca	ed	n¡Ãtse	on	euq	sanaibsel	satsinimef	sal	y	selacidar	satsinimef	saL
.)9791	ylaD(	)dadilanoicar	susrev(	serejum	sal	ed	dadilanoicome	al	y	)aznatam	al	y	arreug	al	ne	rapicitrap	arap	sedadicapac	sal	a	n³Ãicisopo	ne(	otneimican	le	y	dadinretam	al	arap	serejum	sabma	ed	sedadicapac	sal	rarolav	ereigus	ylaD	.serejum	sal	ed	salam	sal	y	sazelarutan	sal	arap	selaicnese	omoc	serejum	sal	a	odiubirta	nah	serbmoh	sol	euq	ecid
euq	sedadilauc	samsim	sal	ed	sanugla	,serejum	sal	ed	neib	al	y	azelarutan	al	arap	laicnese	omoC	of	Gério	is	that	his	his	sol	ed	dadilaroM"	anu	etnemaen³Ãrre	aziroirp	greblhoK	euq	atnemugra	nagilliG	.)03(	greblhoK	ecnerwaL	ed	sa​Ãroet	sal	ne	omoc	otelpmoc	larom	ollorrased	le	euq	sonem	lanosrepretni	apate	anu	ne	odaparta	nat	serejum	sal	a
nebircsed	euq	o	,)81(	sa±Ãin	sal	ed	selarom	saicneirepxe	sal	atneuc	ne	neneit	on	euq	larom	ollorrased	led	sotaler	atupsid	nagilliG	,)2891(	serejum	sal	ed	ollorrased	le	y	acig³Ãlocisp	a​Ãroet	al	:etnerefid	zov	anu	ne	,ocir³Ãtsih	ojabart	us	nE	.seralop	omoc	saicnerefid	satse	ebircsed	on	nagilliG	aiporp	al	euq	ed	rasep	a	,larom	otneimanozar	le	ne	laicnatsus
oxes	ed	saicnerefid	ed	aicnedive	lat	ne​​â​​â	sodaseretni	sofos³Ãlif	sol	ne	aicneulfni	narg	anu	eneit	nagilliG	loraC	agol³Ãcisp	al	ed	ojabart	le	,otnat	ol	roP	.)382	,4791	raggaJ(	"acig³Ãloisif	n³Ãicnitsid	al	edneicsart	euq	lauxes	dadiralop	anu	ne	reerc"	arap	n³Ãzar	yah	on	euq	odnala±Ães	,sadarapes	oren©Ãg	ed	sedadilaer	sal	o	omsitarapes	led	artnoc	ne
atnemugra	raggaJ	larom	al	ed	oren©Ãg	ed	o	oninemef	euqofne	nu	omoc	n³Ãicneta	al	ed	acit©Ã	aL	2.2	.)3102	rehctteB(	oren©Ãg	ed	oiranib	nu	razilamron	ed	so±Ãad	sol	rojem	ragarfus	edeup	atsixes	y	atsicar	n³Ãiserpo	al	noc	n³Ãixenocretni	us	y	"dadilaer	al	ed	n³Ãicacilpa"	al	ed	otneimiconocer	lE	.)3102	rehctteB(	"oiranib	la	otcepser	noc	sadanoicisop
etnemacit¡Ãmelborp	omoc	snart	sanosrep	sal	sadot	a	odnatneserper"	o	sotcerrocni	omoc	selatineg	sus	naredisnoc	on	euq	snart	sanosrep	sal	ed	sedaditnedi	sal	odnadilavni"	,snart	sedaditnedi	sal	odnadilavni	,secev	a	,orep	sodanoicnetni	neib	omoc	oditrevda	nah	es	,zev	us	a	,"yraniB-eht-dnoyB"	ed	seuqofne	selat	a	,ograbme	niS	.)4102	;rehcteB	;rehcteB
;retteB	;a6102	AED(	sorto	ed	saicneirepxe	sal	euq	rojem	onu	ed	aicneirepxe	aiporp	al	ajelfer	euq	oiranib	nu	renopus	a	etnerehni	oren©Ãg	ed	oigelivirp	le	ranimaxe	somebed	euq	natnemugra	satsinimef	sanugla	,snart	on	satsinimef	y	snart	satsivitca	ertne	n³Ãicilaoc	al	ed	n³Ãicomorp	al	omoc	sotircsed	sozreufse	sol	nE	.semrofnoc	on	soudividni	ed	sa​‐
ÃnigraM	amitn​Ã	amitn​Ã	e	"dadilibasnopser	ed	dadilaroM"	anu	ed	,setnerefid	etnemelpmis	ed	ragul	ne	,euq	serojem	omoc	sorto	ed	aicnednepedni	e	with	others	(19).	Gilligan¢Ã​Â​Âs	research	follows	Nancy	Chodorow¢Ã​Â​Âs	in	suggesting	that	for	boys	and	men,	¢Ã​Â​Âseparation	and	individuation	are	critically	tied	to	gender	identity¢Ã​Â​Â	(Gilligan	1982,
8).	Further,	the	development	of	masculinity	typically	involves	valuing	autonomy,	rights,	disconnection	from	others,	and	independence,	while	seeing	other	persons	and	intimate	relationships	as	dangers	or	obstacles	to	pursuing	those	values.	This	perspective	is	referred	to	as	the	¢Ã​Â​Âperspective	of	justice¢Ã​Â​Â	(Held	1995;	Blum	1988).	Women,	in
Gilligan¢Ã​Â​Âs	studies,	were	as	likely	to	express	the	perspective	of	justice	as	they	were	to	express	a	perspective	that	valued	intimacy,	responsibility,	relationships,	and	caring	for	others,	while	seeing	autonomy	as	¢Ã​Â​Âthe	illusory	and	dangerous	quest¢Ã​Â​Â	(Gilligan	1982,	48),	in	tension	with	the	values	of	attachment.	This	perspective	is	known	as	the
perspective	of	¢Ã​Â​Âcare¢Ã​Â​Â	(Friedman	1991;	Driver	2005).	Philosophers	who	apply	Gilligan¢Ã​Â​Âs	empirical	results	to	ethical	theory	differ	about	the	role	that	a	care	perspective	should	play	in	normative	recommendations.	Nel	Noddings¢Ã​Â​Âs	influential	work,	Caring:	A	Feminine	Approach	to	Ethics	and	Moral	Education	(1984),	argues	for	the	moral
preferability	of	a	care	perspective	as	both	feminine	and,	as	she	later	says	explicitly,	feminist	(Noddings	2013,	xxiv),	orienting	moral	agents	to	focus	on	the	needs	of	those	one	cares	for	in	relational	contexts	rather	than	on	abstract,	universal	principles.	Like	her	historical	predecessors	discussed	above,	Noddings	emphasizes	the	feminine	¢Ã​Â​Âto	direct
attention	to	centuries	of	experience	more	typical	of	women	than	men¢Ã​Â​Â	(xxiv),	in	part	to	correct	the	extent	to	which	¢Ã​Â​Âthe	mother¢Ã​Â​Âs	voice	has	been	silent¢Ã​Â​Â	(1).	Noddings¢Ã​Â​Âs	normative	theory	endorses	the	moral	value	of	partiality	that	justifies	prioritizing	interpersonal	relationships	over	more	distant	connections.	Virginia	Held¢Ã​Â​Âs
(1993;	2006)	and	Joan	Tronto¢Ã​Â​Âs	different	applications	of	the	perspective	of	care	endorse	care	as	social	and	political	rather	than	limited	to	interpersonal	relationships,	and	suggest	that	an	ethic	of	care	provides	a	route	to	realizing	better	societies	as	well	as	better	treatment	of	distant	others.	Both	Held	and	Sara	Ruddick	(1989)	urge	societal	shifts	to
prioritize	children¢Ã​Â​Âs	vulnerabilities	and	the	perspectives	of	mothers	as	necessary	correctives	to	moral	and	political	neglect	of	policies	that	would	ensure	the	well-being	of	vulnerable	people	in	relationships	requiring	care.	This	concern	is	further	elaborated	in	Eva	Feder	Kittay¢Ã​Â​Âs	attention	to	caregivers	as	¢Ã​Â​Âsecondarily¢Ã​Â​Â	or
¢Ã​Â​Âderivatively	dependent¢Ã​Â​Â	(1999).	In	normative	theory	and	applied	ethics,	care-work	and	caring	in	workplace	relationships	have	come	to	receive	more	attention	in	twenty-first	century	philosophy	than	previously,	as	appreciation	for	the	ethical	demands	of	relational	support-provision	and	client-centered	or	helping	professions	come	to	be
influenced	by	variations	on	the	ethic	of	care	(Kittay	1999;	Feder	and	Kittay	2002;	Tronto	2005;	Lanoix	2010;	Reiheld	2015).	Robin	Dillon	observes	that,	¢Ã​Â​ÂCare	ethics	was	for	some	time	the	dominant	approach	in	feminist	ethics	and	so	feminist	discussions	of	virtue¢Ã​Â​Â	(2017b,	574).	Although	the	ethic	of	care	continues	to	be	strongly	associated
with	feminist	ethics,	Gilligan¢Ã​Â​Âs	work	in	psychology	and	Noddings¢Ã​Â​Âs	work	in	philosophy	were	immediately	contested	(Superson	2012).	Some	feminist	ethicists	have	argued	that	the	ethic	of	care	valorizes	the	burdened	history	of	femininity	associated	with	caring	(Card	1996).	The	complex	history	of	femininity	and	caregiving	practices	were
shaped	in	contexts	of	oppression	that	may	permit	¢Ã​Â​Âmoral	damage¢Ã​Â​Â	to	women¢Ã​Â​Âs	agency	(Tessman	2005).	If	that	burdened	feminine	history	includes	attention	to	particular	relationships	at	the	expense	of	attention	to	wider	social	institutions	and	systematic	political	Then,	the	technique	of	attention	runs	the	risk	of	lacking	feminist	vision	to
change	the	systematic	and	institutional	forms	of	oppression	(Hoagland	1990;	Bell	1993).	Additional	concerns	about	the	technique	of	attention	include	whether	unidirectional	care	allows	the	exploitation	of	caregivers	(Houston	1990;	Card	1990;	Davion	1993),	and	if	such	care	excludes	moral	responsibilities	to	extremes	and	people	who	We	can	affect
without	gathering	interpersonally	(Card	1990),	therefore.	risking	an	insular	uthical	that	ignores	political	and	material	realities	(Hoagland	1990).	Another	concern	is	if	we	run	the	risk	of	generalizing	some	women	prioritizing	the	care	of	all	women,	which	ignores	the	complex	pluralism	of	the	voices	of	many	women	(Moody-Adams	1991).	Finally,	the
concern	about	the	most	friendly	and	soft	feelings	of	women	can	avoid	or	distract	attention	to	women's	abilities	for	dais	and	injustices,	especially	the	injustices	that	racial	and	class	privilege	have	(Spelman	1991)	.	The	previous	critics	tend	to	proceed	from	the	opinion	that	it	is	problematic	that	an	uthical	of	attention	is	based	on	seeing	femininity	as
valuable.	They	suggest	that	the	child	feminist	perspectives	require	that	we	doubt	the	value	of	femininity.	However,	it	remains	controversial	if	femininity	is	necessarily	defined	in	relation	to	masculinity	and,	therefore,	it	is	a	non	-automally	or	insufficiently	critical	perspective	for	feminist	enthusia	moral	and	assessment	agents	to	a	feminist	project	that
rejects	or	corrects	some	of	the	errors	and	excesses	of	legacies	of	masculinity	(Irigaray	1985;	Harding	1987;	Tong	1993;	Bartky	1990).	2.3	Intersectionality	A	form	that	some	philosophers	offer	to	resolve	the	possible	tension	between	the	conceptions	of	femininity	and	acit​Ãrc	acit​Ãrc	atsinimef	avitcepsrep	anu	a	acit©Ãtitna	se	dadinimef	al	euq	ed
senoicapucoerP	.dadinimef	al	odneitucsid	¡Ãtse	es	n©Ãiuq	ed	n³Ãitseuc	al	a	selanoiccesretni	seuqofne	reart	se	omsinimef	Presuppose	a	conception	of	femininity	as	passive,	gentle,	obedient,	emotional	and	dependent,	in	contrast	to	a	conception	of	masculinity	as	its	opposite.	In	a	philosophical	tradition	dominated	by	white	and	masculine	philosophers,
describing	femininity	as	the	opposite	of	the	conception	of	masculinity	in	a	binary	of	the	gister	in	a	binary	limited	sense.	The	intersectionality	scholars	are	alan,	however,	that	identities	are	not	binary:	â	€	œThe	masculinity	and	femininity	in	play	are	not	racially	unmarked	(if	they	only	because	of	the	reason	that	the	Gasre	is	never	racially	unmarked	)	â	€
(James	2013,	752).	The	perceptions	of	the	philosophers	of	black	feminism,	intersectionality,	theore	It	is	applied	in	a	muscles	to	all	women.	Some	of	these	philosophers	suggest	that	moral	experiences	and	distinctive	assessment	of	women	and	individuals	of	all	sexes	can	be	unfairly	ignored	or	denied	by	a	conception	of	women	or	femininity	that	turns	out
to	be	white,	capable	and	sisgã	©	nero	(Crenshaw	1991;	Collins	1990;	Wendell	1996;	Hooks	1992;	Tremain	2000;	Serano	2007;	McKinnon	2014).	Intersectional	approaches	reject	binaries	such	as	the	â	€	œmasterinity/femininity	that	tend	to	take	the	social	positions	of	privileged	people	as	genic.	Minimally,	intersectionality	is	â	€	2014,	304).	Although
intersectional	perceptions	can	be	found	in	the	works	of	writers	Since	the	distant	past,	the	predominance	of	intersectionality	in	feminist	enthusiast	to	argue	for	the	significance	of	intersectionality	(Crenshaw	1989;	Collins	1990;	Gines	2014;	Bailey	2009).	Kimberl​Ã©Â	Crenshaw	describes	intersectionality	in	different	senses:	as	an	experience,	an
approach,	and	a	problem	(Crenshaw	1989;	Crenshaw	1991).	Crenshaw¢Ã​Â​Âs	description	of	intersectionality	as	an	experience	includes	the	phenomena	of	oppressive	practices	and	harms	that	occur	at,	and	because	of,	intersections	of	aspects	of	identity.	For	example,	when	Black	men,	but	not	any	women,	were	permitted	to	work	on	a	General	Motors
factory	floor,	and	white	women,	but	not	any	Black	persons,	were	permitted	to	work	in	the	General	Motors	secretarial	pool,	then	Black	women	were	discriminated	against	as	Black	women.	That	is,	they	were	not	permitted	to	have	any	job	at	General	Motors	due	to	living	at	an	intersection	of	categories	of	identity	that	are	treated	separately	in	the	law
(Crenshaw	1989).	Crenshaw¢Ã​Â​Âs	description	of	intersectionality	as	an	approach	includes	centering	the	lives	and	testimony	of	those	whose	experiences	with	living	at	intersections	of	oppressions	have	been	ignored	or	denied	in	traditional	philosophical	and	political	theories	(Crenshaw	1989;	Crenshaw	1991;	hooks	1984;	Dotson	2014;	Lorde	1990;
Lugones	1987;	Lugones	2014).	Crenshaw¢Ã​Â​Âs	description	of	intersectionality	as	a	problem	includes	disrupting	the	traditional	overlooking	of	Black	women¢Ã​Â​Âs	experiences,	and	offering	the	experiences	and	the	approaches	described	above	as	challenges	to	the	doctrine	that	discrimination	occurs	only	along	one	axis	of	identity	(Crenshaw	1989,	141).
Intersectionality	is	pursued	in	the	interests	of	expanding	understandings	of	differences	and	accounting	for	the	experiences	of	people	previously	spoken	for,	if	addressed	at	all,	rather	than	consulted.	Not	all	philosophers	who	embrace	appreciation	of	the	insights	of	intersectionality	agree	on	whether	it	yields	a	distinct	methodology,	or	a	starting	point	for
better	inquiry,	or	a	better	ed	senoicisop	sal	ed	rednerpa	arap	odnajabart	,aditrapmoc	etnemailpma	dadinumoc	anu	nereiuqer	on	euq	senoicilaoc	ne	rajabart	ed	sedadilibisop	sal	ratnemugra	la	dadiradilos	al	o	atsinimef	otneimivom	le	rop	kcaZ	ed	senoicapucoerp	sal	a	odidnopser	nah	satsinimef	sartO	.)1102	yrraG(	senoicatsefinam	ed	dadeirav	anu
neyulcni	e	railimaf	aznajemes	anu	neneit	euq	oren©Ãg	ed	sedaditnedi	satnitsid	sadiulcni	,sedaditnedi	ed	dadeirav	anu	neyulcni	rejum	al	omoc	sonaiditoc	sotpecnoc	sol	euq	odnatnemugra	kcaZ	ed	senoicapucoerp	sal	a	odidnopser	nah	dadilanoiccesretni	al	nayopa	euq	satsinimef	sanuglA	.)6002	atpugneS	;6002	givduL	;5002	kcaZ(	serejum	sal	rop
ragoba	ed	sotnetni	ratnemgarf	nedeup	euq	otnup	otreic	atsah	)12	,9002	yeliaB(	dadisecen	al	ed	¡Ãlla	s¡Ãm	oren©Ãg	ed	sa​ÃrogetaC	,otnat	ol	rop	,y	setnacilpitlum	sisil¡Ãna	ed	seje	sol"	,serejum	ed	a​Ãrogetac	al	adarged	orep	,serejum	sal	ed	azelarutan	al	a	otcepser	noc	omsilaicnese	le	noc	samelborp	otix©Ã	noc	artseumed	rejum	al	ed	le	omoc	sotpecnoc
ed	lanoiccesretni	euqofne	nu	euq	atnemugra	)5002(	kcaZ	imoaN	,olpmeje	roP	.atsinimef	acit©Ã	al	ne	socit​Ãrc	ed	atnexe	¡Ãtse	on	dadilanoiccesretni	aL	.)57	,3102	redahK(	sayus	sal	ne	raznava	ed	rajed	nedeup"	serejum	sal	sadot	"ed	seseretni	sol	raznava	natnetni	euq	lat	serejum	sase	a	naºÃtis	y	​Ãs	ertne	neyutitsnoc-oc	sadacilpitlum	sadimirpo	serejum
sal	natnerfne	euq	senoiserpo	sal	euq	natnemugra	setnaseretni	socir³Ãet	sol"	,oibmac	nE	.)57	,3102	redahK(	adalsia	amrof	ed	sadibecnoc	etnemlanoicidart	sa​Ãrogetac	ne	elbarapes	etnemlic¡Ãf	se	rimirpo	edeup	es	euq	al	ne	n³Ãisnemid	adac	is	omoc	,n³Ãiserpo	alos	anu	atnerfne	euq	oudividni	le	euq	"seroep	s¡Ãm"	nos	sadimirpo	etnemlanoicidart
daditnedi	ed	sa​Ãrogetac	ed	senoiccesretni	ne	sanosrep	sal	euq	nenopus	euq	"sovitida"	daditnedi	ed	soledom	"amall	)1991(	wahsnerC	euq	ol	ed	acit​Ãrc	anu	rop	sadinu	n¡Ãtse"	selanoiccesretni	sa​Ãroet	sal	euq	ereigus	redahK	enereS	.)1102	yrraG	;3102	redahK(	n³Ãiserpo	ed	saicneirepxe	ed	htehS	htehS	;4102	sihtatsaraC	;9002	yeliaB	;0002	nogaeR
;7891	senoguL	;4891	edroL(	odnaziroeT	ne	aicnagorra	sonem	y	dadlimuh	s¡Ãm	ravitluc	y	Ru​Ã​Âz	and	Dotson	2017).	Other	feminist	ethicists	raise	tensions	in	intersectional	theory	that	are	not	intended	to	undermine	the	approach	but	to	ask	for	elaboration	of	its	details,	including	its	very	definition	(Nash	2008).	The	appeal	for	these	clarifications,



however,	may	reflect	traditions	that	intersectionality	is	dedicated	to	disrupting,	since	it	is	made	in	the	context	of	the	pursuit	of	justification,	habits	of	opposition,	and	a	narrow	sense	of	definitional	work	that	is	typical	in	philosophy,	a	field	that	has	a	reputation	for	lacking	appreciation	for	diverse	practitioners	(Dotson	2013).	2.4	Feminist	criticisms	and
expansions	of	traditional	moral	theories	If	there	is	a	commonality	between	all	of	the	above	feminist	ethicists,	it	is	their	interest	in	provoking	reconsideration	of	ethical	theories	that	failed	either	to	notice	or	to	care	when	the	perspective	of	the	philosopher	so	criticized	was	taken	for	either	a	generic	truth	about	moral	theory	or	a	gender-specific	and	false
description	of	human	nature.	Elena	Flores	Ru​Ã​Âz	observes	that	¢Ã​Â​Âprofessional	philosophy	sleepwalks;	its	somnambulatory	practices	stroll	silently,	policing	checkpoints	without	the	burden	of	consciousness	of	its	actions	and	practices¢Ã​Â​Â	(2014,	199).	In	other	words,	philosophers	have	at	times	presumed	that	they	speak	for	many	without	sufficient
attention	to	their	own	presumptions.	Ru​Ã​Âz¢Ã​Â​Âs	claim	is	akin	to	Rosemarie	Tong¢Ã​Â​Âs	observation	made	decades	earlier,	that	traditional	ethical	theory	demonstrates	¢Ã​Â​Âa	sleepy	inattentiveness	to	women¢Ã​Â​Âs	concerns¢Ã​Â​Â	(1993,	160).	The	provocation	to	alertness	is	evident	in	feminist	critiques	of	traditional	ethical	theories	such	as
deontology,	consequentialism,	social	contract	theory,	and	virtue	ethics.	Some	feminist	ethicists	sympathetically	extend	canonical	work	to	concerns	that	male	theorists	did	not	address,	while	other	feminist	ethicists	resoundingly	reject	traditional	ethical	theories	because	the	theories	in	a	conception	of	the	moral	agency	or	the	moral	value	with	which
they	disagree.	2.4.1	Deontology,	Rights	and	Duties	Some	feminist	ethics	support	deontological	moral	theories	on	the	argument	that	granting	women,	who	have	been	subordinated	in	private	and	public	spheres,	the	same	rights	routinely	granted	to	men	in	positions	of	power	Freedom	and	flourishing,	especially	in	contexts	of	political	liberalism.	Feminist
ethics	have	long	argued	that	we	must	recognize	the	equal	capacities	of	women	for	the	moral	agency	and	extend	human	rights	to	them	(Astell	1694;	Wollstonecraft	1792;	Stanton	[1848]	1997;	Mill	[1869]	1987;	Nussbaum	1999;	Baehr	2004;	Stone	-Mediatore	2004;	There	are	2013).	While	based	on	existing	frameworks	of	liberalism,	rights	theory	and
deontology,	feminist	ethics	have	argued	to	grant	rights	when	they	have	previously	been	neglected	(Brennan	2010).	They	have	advocated	for	rights	in	the	areas	of	culture	vision	(truth	[1867]	1995),	Reproduction	(Steinbock	1994),	Abortion	(Thomson	1971),	Body	Integrity	(Varden	2012),	women	and	non-heterosexual	sexuality	of	individuals.	(Goldman
2012;	Cuomo	2007),	sexual	harassment	(Superson	1993),	pornography	(Easton	1995),	Violence	against	Women	(Dauer	and	Gomez	2006),	rape	(Mackinnon	2006)	and	more.	While	recognizing	the	limits	of	the	universality	of	women's	experiences,	feminist	philosophers	have	advocated	global	human	rights	as	a	remedy	for	gender	oppression	and
dehumanization	(Cudd	2005;	Meyers	2016).	Feminist	criticism	of	the	frameworks	focused	on	duty,	or,	deontology,	include	those	articulated	by	the	authors	of	the	ethics	of	attention,	who	argue	against	an	ethics	of	duty,	especially	kantian	ethics,	for	various	reasons.	First,	they	claim	that	it	comes	from	absolutist	and	universal	principles	euq	euq	namrifa
,odnugeS	.sadanracne	senoicaler	y	sedadiralucitrap	,saicneirepxe	namrofni	euq	selairetam	sotxetnoc	sol	ed	n³Ãicaredisnoc	al	erbos	etnemadibedni	sodaziroirp	nos	it	separates	the	capabilities	for	the	rationality	of	the	capacities	for	emotion,	and	which	mistakenly	describes	the	latter	as	morally	informative	or	worthless	probably	due	to	its	traditional
association	with	women	or	femininity	(noddings	1984;	held	1993;	slote	2007).	Moreover,	it	is	likely	that	an	ethics	of	duty	will	overly	idealize	the	capacities	of	moral	agents	for	rationality	and	choice	(Trust	1995;	Tessman	2015).	Some	ethical	feminists	embrace	forms	of	obligation	but	reject	Kantian	deontology	when	it	denies	the	possibility	of	moral
dilemmas	(tesman	2015).	the	feminists	who	argue	that	the	obligations	are	constructed	socially,	instead	of	a	priori,	base	the	nature	of	the	obligations	in	the	normative	practices	of	the	non-ideal	world	(walker	1998;	walker	2003.)	the	transnational	feminists,	intersecting	academics	and	postcolonial	feminists	argue	that	the	global	human	rights	defenders
habitually	impose	their	own	cultural	expectations	and	regional	practices	on	women	who	are	supposed	to	be	the	subject	of	their	concern	(1997	narayan	Critical	analysis	of	the	concerns	of	some	feminist	deontologists	include	arguments	that	universal	morality,	rights	and	obligations	are	not	the	best	bastions	against	the	relativistic	condonation	of	any	and
all	possible	treatments	of	women	and	subordinates	(khader	2018b)	and	suggest	that	the	defense	of	human	rights	is	perhaps	well	intentioned	but	"entangled	with	both	imperialist	precommitments"In	The	Subjection	of	Women	([1869]	1987),	Mill	argues	that	the	desirable	result	of	human	moral	progress	is	generally	hindered	by	the	legal	and	social
progress	of	the	woman's	woman's	woman	.sgnieb	ralucitrap	htiw	spihsnoitaler	lanosrep	ro	snoitcennoc	lanoitome	serongi	gnikam-noisiced	ni	ytilaitrapmi	sa	rafosni	,ytilaitrapmi	nairatilitu	fo	noitatcepxe	eht	tsiser	yllacificeps	ohw	esoht	edulcni	msinairatilitu	fo	scitirC	.)5002	revirD(	seitilibarenluv	evitcnitsid	fo	evitaicerppa	si	dna	,sevil	doog	ni
spihsnoitaler	fo	eulav	eht	etadommocca	nac	,noitamrofni	laciripme	ot	evisnopser	si	ti	esuaceb	smia	tsinimef	etadommocca	nac	msinairatilitu	taht	gnikniht	rof	snosaer	edivorp	stsinimef	tsilaitneuqesnoc	emoS	.)b6102	aeD	;5002	hcolluT(	seussi	tsinimef	ot	smia	tsilaitneuqesnoc	ylppa	ro	,)2102	rendraG	;5002	revirD(	msilaitneuqesnoc	fo	noisrev	tsinimef	a
dnefed	ro	,)5002	selaroM	;4991	sudneM	;7791	sannA(	ralucitrap	ni	krow	sÂ​Â​Ã¢lliM	euqitirc	rehtie	msinairatilitu	sserdda	ohw	stsicihte	tsinimef	yraropmetnoC	.)56	,8991(	rolyaT	ot	snoitaredisnoc	tnatropmi	dna	gnippalrevo	era	hcihw	,reippah	dna	retteb	YLlarom	htob	eb	ot	nam	dna	namow	hcae	timrep	dluow	taht	â	â	€	¢	tcelletni]	dna	[Retcarahc	fo
noitavele	ehtÂ​Â​Ã¢	dna	yllareneg	dniknamuh	fo	tnemevorpmi	larom	eht	rof	nemoW	fo	tnemesihcnarfnE	ehT	ni	seugra	esiwekil	rolyaT	teirraH	.)4991	sudneM(	stseretni	dna	seitilibisnopser	rieht	ni	,ylbaugra	,dna	serusaelp	rewol	dna	rehgih	rof	seiticapac	rieht	ni	lauqe	yllatnemadnuf	era	nemow	dna	nem	taht	seugra	lliM	,sÂ​Â​Ã¢rehtona	naht	erom	tnuoc
secnereferp	sÂ​Â​Ã¢nosrep	elgnis	on	dna	yllauqe	stnuoc	enoyreve	taht	elpicnirp	nairatilitu	eht	htiw	tnetsisnoC	.esiar	nemow	hcus	taht	slrig	dna	syob	eht	fo	sgnidnatsrednu	eht	no	Ecneulfni	Larommi	Na	Sa	Llew	Sa,)	92â	“€	€	¢	82,	7891]	9681	[llim	(â	€	€	€	¢	¢	¢	¢	¢	¢	ã	ã	ã	ã	ã	ã	ã	ã	ã	h	h	h	€	€	€	€	€	€	€	€	€	€	€	€	noitamrof	dna	noitacude	eninimef	fo	rats
ralop	eht	emoceb	Â¦Â​Ã¢	dah	nem	ot	evitcartta	gnieb	fo	tcejbo	ehtÂ​Â​Ã¢	taht	nrecnoc	laiceps	sesserpxe	lliM	.)5002	nikO(	stnemegnarra	laicos	lauqenu	fo	ecitsujni	eht	yb	demrah	yltcerid	si	retcarahc	larom	Lanosrep	Sâ	™	â	¢	¢	NAM	HCAE	TUB,	SIM	™	â	â	¢	¢	¢	Namow	hcae	ylno	ton	taht	sdda	eh	They	have	advanced	criticism	of	impartiality	from	the
points	of	view	of	the	ethics	of	attention	(Noddings	1984;	Held	2006;	Ruddick	1989),	ecofeminist	or	environmental	ethics	(Adams	1990;	Donovan	1990;	George	1994;	Warren	2000);	and	analytical	social	ethics	(Baier	1994;	Friedman	1994).	Impartiality	can	give	unbelievable	requirements	to	assess	the	well-being	of	all	alike,	regardless	of	their
commitments,	material	circumstances	in	a	non-ideal	world,	or	care	obligations	(Walker	1998;	Walker	2003).	impartiality	as	a	desirable	quality	of	moral	agents	can	overly	idealize	the	moral	agency	(Tessman	2015)	or	tacitly	presuppose	a	biased	perspective	for	adult	agents,	racially	privileged,	male	in	a	formal	or	public	sphere	whose	decisions	are	not
compromised	by	unequal	power	relations	(Kittay	1999).	Some	feminists	criticize	consequentism	for	not	grasping	the	qualitatively	problematic	nature	of	oppression	that	is	not	reducible	to	damage	(Frye	1983;	Card	1996;	Young	2009).	For	example,	Card	argues	that	although	certain	behaviors	do	not	cause	more	harm	than	good,	their	symbolism	could
violate	one's	dignity.	Their	example	is	the	case	that	women	are	excluded	from	the	Harvard	Lamont	Law	library,	even	when	useful	male	classmates	provided	them	with	photocopies	of	supposed	readings	(2002,	104-105).	The	card	also	objects	on	the	grounds	of	Rawlsian	that	the	lack	of	slavery	was	not	the	balance	of	profits	and	damage,	against
consequentialism,	but	the	fact	that	the	compensations	could	never	justify	slavery	(2002,	57).	Anti-imperialist	and	non-Western	feminists	argue	that	Mill's	opinions,	in	particular,	are	intended	to	be	universal,	but	include	“European	Western	biases	and	instrumental	reasoning”	that	set	out	“	problematic	rhetorical	models	for	argumentsrights	of	women”
(Botting	and	Kronewitter	2012).	For	example,	Eileen	Botting	and	Sean	Kronewitter	argue	that	Women's	Subjection	contains	several	examples	of	Easternist	and	Primatist	rhetoricas	the	association	“the	barbarity	of	patriarchal	marriage	with	Eastern	cultures	and	religions”	(2012,	471).	They	also	object	that	Mill	offers	instrumental	arguments	for
women's	rights,	such	as	favoring	the	reduction	of	men's	selfishness	and	the	increase	in	men's	intellectual	stimulation	in	marriage,	as	well	as	double	the	mental	resources	for	the	higher	service	of	humanity	(2012,	470),	suggesting	that	women's	liberation	is	secondary	to	greater	purposes.	2.4.3	Moral	contracting	Some	ethical	feminists	defend	forms	of
contractual	ethics,	i.e.,	the	opinion	of	“that	moral	norms	derive	their	normative	force	from	the	idea	of	contract	or	mutual	agreement”	(Cudd	and	Eftekhari	2018).	Contractual	ethics	allows	moral	agents	to	critically	evaluate	the	value	of	any	relationship,	especially	family	relationships	that	can	be	oppressive	in	gender	dimensions	(Okin	1989;	Hampton
1993;	Sample	2002;	Radzik	2005).	Other	feminist	contestants	appreciate	Hobbes'	theory	of	social	contract	for	their	applicability	to	women	in	positions	of	vulnerability.	For	example,	Jean	Hampton	supports	Hobbes’	view	that	“you	have	no	obligation	to	take	prey	on	others”	(Hampton	1998,	236).	Hampton	combines	ideas	from	both	Kant	and	Hobbes	in
his	version	of	feminist	contractarianism,	“constructing	in	the	cantian	assumption	that	all	people	have	intrinsic	value	and	therefore	must	respect	their	interests”	(Superson	2012;	see	also	Richardson	2007).	Contractualism	corrects	the	serious	injustices	and	inequities	that	can	be	traced	to	gender	oppression	and	the	most	serious	evils	that	are	socially
constructed	(Anderson	1999;	Hartley	and	Watson	2010).	Some	feminists	argue	the	usefulness	of	contractual	ethics	to	evaluate	adaptive	preferences,	i.e.	“preferences	formed	in	unconscious	response	to	oppression”	le​​â	le​​â	laicos	otartnoc	led	a​Ãroet	al	ed	soledom	sol	euq	atnemugra	hslaW	arabraB	yraM	,olpmeje	roP	.)928	,5102	of	autonomous	choice,
independence	and	dialogical	reflection”,	and	therefore	“exposes	preferences	that	do	not	meet”	the	conditions	of	autonomy.	Feminist	contractarianism	can	thus	generate	new	understandings	of	social	contracts	based	on	recognition	of	material	conditions,	commitments	and	consent	(Stark	2007;	Welch	2012).	Feminist	contractors	whose	moral	theories
are	influenced	by	John	Rawls'	political	philosophy	suggest	that	their	methodology,	which	implies	reasoning	from	behind	a	veil	of	ignorance	to	decide	which	rules	people	are	rational	in	agreement,	promotes	the	critical	evaluation	of	the	preferences	that	one	would	not	have	in	a	better	world	(Richardson	2007,	414).	Feminist	critics	of	contractarianism
also	raise	concerns	about	adaptive	preferences.	In	the	real	and	non-ideal	conditions	in	which	individuals	and	groups	develop,	the	dominant	perspectives	and	oppressive	social	arrangements	can	make	people	come	to	prefer	things	that	would	not	otherwise	prefer,	so	that	the	resulting	preferences,	when	satisfied,	are	not	for	the	agent's	own	good,	and
can	even	contribute	to	the	oppression	of	their	group	(Superson	2012).	Feminists	who	are	concerned	that	not	all	moral	agents	can	give	meaningful	consent	to	contracts	point	to	examples	of	women	who	are	denied	access	to	the	public	sphere,	the	market,	education	and	information	(Held	1987;	Pateman	1988).	Others	note	that	traditionally	the	theory	of
social	contract	has	not	been	able	to	include	the	needs	of	children,	members	of	the	disabled	community	or	their	caregivers	(Held	1987;	Kittay	1999;	Edenberg	and	Friedman	2013).	Feminist	critics	of	contractarianism	tend	to	argue	both	for	the	full	consideration	of	the	needs	arising	from	the	differences	betweenand	social	places,	such	as	against
describing	gender,	incarnation	or	dependence	as	a	mere	secondary	characteristic	irrelevant	to	what	a	body	in	need	of	care	should	flourish	and	therefore	what	a	“reasonable	man”	would	choose	behindtcartsba	ot	ndloheb	ton	taht	yroeht	that	gnireffo	in	the	debrcsed	netfo	s	s	s	s	scihte	eutriv	,erac	Fo	fo	cicte	eht	eht	eht	eht	ekilk	,2	omouc	;991	drac
;4991	reiab(	sevil	doog	dna	,seciv	,seutriv	,retcarahc	fo	tnuocca	ot	redneg	FO	Spihsnoitaler	eht	reDisnoc	Scihte	Retcarahc	scihte	sinchte	sinvin	sinhabed	sinched	sinh	​Ã¢scihte	retcarahc	lacitirc	tsinimefÂ​Â​Ã¢	sllac	ehs	tahw	sesoporp	nolliD	,nemow	ot	elbissecca	ssel	tub	lasrevinu	sa	ro	deredneg	rehtie	sa	seutriv	fo	snoitaziretcarahc	tsap	htiw	dethgierf
si	scihte	eutriv	lanoitidart	fo	yrotsih	eht	esuaceB	.)183	,a7102(	Â	​Â​Ã¢sevitanretla	suoicsnoc-rewop	sesoporp	dna	yroeht	evitcelfernu	fo	smelborp	seifitnedi	ti	dna	,smelborp	esoht	gnisserdda	fo	syaw	sesoporp	dna	noitanidrobus	dna	noitanimod	fo	stxetnoc	ni	retcarahc	rof	smelborp	seifitnediÂ​Â​Ã¢	scihte	eutriv	tsinimef	taht	sevres	bo	nolliD	niboR	.elpoep
gnimrofnoc-non	redneg	dna	nemow	fo	trap	eht	no	seutriv	fo	esicrexe	eht	ot	segnellahc	stneserp	noisserppo	tsixes	taht	snrecnoc	esiar	seutriv	lacihte	tsinimef	rof	eugra	ohw	srehposolihP	.noitanidrobus	sÂ​Â​Ã¢nemow	sa	ebircsed	won	ew	tahw	fo	txetnoc	eht	ni	efil	doog	a	etomorp	dluow	retcarahc	fo	seitilauq	dna	seutriv	hcihw	tuoba	snoitseuq	htiw
seirutnec	lareves	rof	yllacitirc	degagne	evah	srennurerof	rieht	dna	stsinimef	,)4Â​Â​Ã¢3	,5102	segreB(	tsinimef	yllacitamgidarap	deredisnoc	yllareneg	ton	si	tnega	enilucsam	dna	dezilaedi	esohw	,eltotsirA	htiw	detaicossa	ylbaton	tsom	si	scihte	eutriv	hguohtlA	.stxetnoc	evisserppo	ni	hsiruolf	ot	seidob	elbarenluv	gnittimrep	snoitidnoc	eht	stneserper
yltcerroc	yroeht	lacihte	taht	gnirusne	ot	hcaorppa	tseb	eht	sreffo	,gnihsiruolf	ro	efil	doog	a	gnivil	no	sesucof	hcihw	,scihte	eutriv	taht	dnetnoc	stsicihte	tsinimef	emoS	SCIHTE	eutriv	4.4.2	.)7002	Sllim	dna	Nametap	;6002	Muabssun(	Eccanrangni	Fo	liv	Universal	principles	(Groenhout	2014),	but	instead	recognizes	that	"that	moral	reasoning	could	be	an
extraordinarily	complex	phenomenon,"	a	vision	on	which	what	ethical	life	requires	of	us	cannot	be	codified	or	reduced	to	a	single	principle	or	set	of	principles	"	€	(Moody-Adams	1991,	209	"210).	A	new	community	between	care	and	virtue	that	is	of	interest	to	feminists	is	that	"the	theory	of	virtue,	like	the	ethics	of	care,	rejects	a	simplistic	dichotomy
between	reason	and	emotion,	and	does	not	begin	from	the	assumption	that	all	human	beings	are	essentially	equal".	(Groenhout	2014,	487).	The	ethical	theories	of	virtue	or	character	tend	to	appreciate	the	importance	of	emotions	and	interpersonal	relationships	with	the	moral	development	of	a	person.	Some	ethics	of	virtue	also	focus	on	what
opportunities	for	virtue	are	available	to	agents	in	particular	social	contexts,	which	is	useful	in	feminist	ethics	when	it	comes	to	delineating	our	responsibilities	as	relational	beings	and	as	characters	who	can	exhibit	vices	resulting	from	oppression	(Bartky	1990;	Potter	2001;	Bell	2009;	Tessman	2009a;	Slote	2011;	Boryczka	2012).	In	fact,	the	ethics	of
attention	has	so	many	important	similarities	with	the	ethics	of	virtue	that	some	authors	have	argued	that	a	feminist	ethic	of	attention	is	a	form	or	subset	of	virtue	ethics	(Groenhout	1998;	Slote	1998;	McLaren	2001;	Halwani	2003).	Others	believe	that	at	the	very	least,	the	ethics	of	care	and	virtue	must	be	informed	and	compatible	with	one	another
(Benner	1997;	Sander-Staudt	2006).	Here,	too,	however,	feminist	ethics	do	not	agree.	Some	argue	that	grouping	care	and	virtue	could	make	the	complexity	of	available	moral	experiences	and	moral	responses	less	understandable	instead	of	more	articulated.2014).	Others	suggest	that	this	consolidation	could	overlook	important	theoretical	distinctions,
including	the	ability	of	the	ethics	of	virtue	to	be	gender	neutral,	while	the	ethics	of	attention	maintains	ato	incarnate,	individual	and	Gasre	experiences	(Sander-Staudt	2006).	The	only	virtue	offers	greater	opportunities	so	that	feminist	utica	assists	virtues	such	as	integrity	and	value	in	oppressive	contexts	than	the	care	of	care	tends	not	to	prioritize
(Davion	1993;	Sander-Staudt	2006).	The	resistance	in	Sã	can	be	a	â	€	œfrastada	virtue,	which	is	the	tense	of	Lisa	Tessman	by	virtues	that	allow	moral	agents,	even	to	the	damages	by	the	oppression,	endure	and	resist	the	oppression,	allowing	A	form	of	nobility	that	is	outside	Eudaimonia	(Tesman	2005).	Tessman	argues	that	when	the	agents	live	under
conditions	of	systemic	injustice,	their	opportunities	to	flourish	are	blocked	and	their	bays	can	even	be	unexpected.	She	suggests	that	"loaded	virtues	include	all	those	features	that	make	a	contribution	to	human	flowering	â	€	that	in	other	ways	they	deviate	from	the	well	-being	of	its	bearer,	in	some	cases	so	deeply	that	it	can	be	said	that	its	bearer
leads	a	miserable	life	(Tesman	2005,	95).	The	feminist	enthusiacs	have	explored	virtue	Nature	of	a	moral	agent	(Nussbaum	1986;	Card	1996;	Walker	2003).	For	example,	feminists	have	defended	the	distinctive	virtues	in	contexts	such	as	whistle	and	organizational	resistance	(Untels	2009),	Health	(Tong	1998)	and	echological	activism	(Cuomo	1998).
The	feminist	critics	of	the	the	same	of	the	virtue	of	virtue	point	to	their	personal	as	personal	as	potentially	problematic	when	it	comes	to	the	possibility	of	the	possibility	of	social	critics	and	the	on	the	part	of	the	self	that	is	constituted	by	the	social	relations	and	cultural	traditions	themselves	that	would	beObjective	of	its	resistance	"(Friedman	1993).
The	technique	of	virtue	can	also	include	intrusive	requirements	for	self	-assessing	in	all	feelings	or	practical	at	a	point	that	a	technique	of	duty,	for	example,	would	not	require	(Conly	2001).	Some	careful	cares,	especially	Nel	Noddings	(1984),	argue	that	the	historical	virtue	can	be	excessively	self	-evaluated	instead	of	attentive	to	the	point	of	view	of
another,	and	that	it	locates	moral	motivation	in	the	rational,	abstract	and	idealized	conceptions	of	the	good	life	instead	of	in	the	natural	spring	of	the	moral	motivation	generated	by	the	encounters	with	individuals.	2.5	Rejection	of	absolutism:	pragmatism,	transnational	feminism	and	theoretical	not	ideal	as	it	is	evident	for	the	above	,	feminist	entic	is
not	monolithic.	Feminists	have	sometimes	faced	themselves	for	being	essentialist	or	son	-sonicist	anti.	Some	feminist	works	are	written	by	members	of	privileged	groups,	while	It	ras	that	another	feminist	work	is	written	and	attends	to	the	concerns	of	those	in	marginalized	groups.	Some	feminists	have	located	solidarity	in	the	community,	while	others
advocate	coalicion	in	the	presence	of	intersectionality.	The	different	approaches	of	feminists	to	the	technique	ask	questions	about	whether	feminist	or	absolutist	ethics.	Feminists	have	observed	that,	as	some	men	in	the	history	of	philosophy	have	falsely	universalized	their	own	experience	to	describe	the	experiences	of	all	humans,	some	feminists	have
presumed	false	universal	categories	of	women	or	feminist	that	eludes	the	differences	between	women	or	presume	to	speak	for	all	women	(Grimshaw	1996;	Herr	2014;	Tremain	2015).	In	relation	to,	some	feminist	philosophers	have	criticized	absolutism	in	the	theoretical	theory,	that	is,	the	prioritization	of	rigorous	applications	of	principles	to	principles
to	,omsilasrevinu	,omsilasrevinu	le	omoc	,omsitulosba	le	euqrop	etrap	ne	,sadatcefa	sanosrep	sal	ed	senoicavitom	sal	o	otxetnoc	led	sedadiralucitrap	sal	ed	etnemetneidnepedni	,sacit©Ã	♪♪♪	♪♪
♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪♪Herr	2014;	McLaren	2017;	Khader	2018b),
non-ideal	theory	(Mills	2005;	Schwartzman	2006;	Tessman	2009b;	Norlock	2016)	and	disability	theory	(Wendell	1996;	Garland-Thomson	2011;	Tremain	2015).	The	following	sub-entries	included	in	"Feminism	(themes)"	in	the	content	table	of	this	encyclopedia	are	relevant	to	the	multiplicity	of	applications	of	feminist	ethics:	see	also	the	entries	in	the
related	input	section	below.
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